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“The Christians of Asia Minor were struggling with how to live out their Christian 
faith in their political, social, and economic situations. Too often, people read the 

book of Revelation as a document dealing with future events, unrelated to the 
present circumstances of life. The contents of these seven messages, however, 

anchor the book firmly in the everyday realities of life. Here are men and women 
asking, “To what extent can we be involved in our society and still maintain our 
commitment to Christ? Can we join with our neighbors in the public feasts and 

celebrations? Can we belong to the civic clubs and the professional organizations 
that sometimes have practices that we find unacceptable? What if our jobs and 
even our lives are at risk if we do not participate?” The modern reader will not 

have to listen long before hearing the echoes of these same questions in the lives 
of church members today.” 

(Mitchell G. Reddish, Revelation) 
 

 REVELATION 2:18-29 
To the Church in Thyatira 

 
2:18: And to the angel of the church in Thyatira write: 

Καὶ τῷ ἀγγέλῳ τῆς ἐν Θυατείροις ἐκκλησίας γράψον·  
 

These things say the Son of God, 

Τάδε λέγει ὁ υἱὸς τοῦ θεοῦ,  
 

the one having his eyes like flaming fire 

ὁ ἔχων τοὺς ὀφθαλμοὺς αὐτοῦ ὡς φλόγα πυρὸς   
 

and his feet like burnished brass. 

καὶ οἱ πόδες αὐτοῦ ὅμοιοι χαλκολιβάνῳ·  
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CHRIST COMMENDS THE CHURCH OF THYATIRA FOR ITS CHRISTIAN WORKS OF 

WITNESS, CONDEMNS IT FOR ITS PERMISSIVE SPIRIT OF IDOLATROUS 
COMPROMISE, AND EXHORTS IT TO OVERCOME THIS IN ORDER NOT TO BE 

JUDGED BUT TO INHERIT END-TIME RULE TOGETHER WITH CHRIST. 
(G. K. Beale, The Book of Revelation) 

 
 

“The least important of the seven cities, Thyatira was a commercial town situated 
on the Lycus River forty miles southeast of Pergamum on the road to Sardis. We 
know less about it than any of the other cities. It was founded in the third century 
B.C. as a military outpost, a strategic town on the frontier, the first century of its 
life was spent suffering the ravages of conquering forces … still militarily strategic 
and so was often unsettled due to local politics. 
 
At the time of writing, Thyatira was still relatively unknown but on the way to the 
prosperity it attained in the second and third centuries. The city was especially 
known for its large number of trade guilds … shoemakers, makers and sellers of 
dyed cloth, and the bronze smiths, merchants, tanners, potters, bakers, wool and 
linen workers, sellers of cloth, various metalworkers, etc. The guilds were centers 
of social life as well as commerce. In fact, both physically and sociologically, the 
guilds were at the heart of civic life. Lydia, a “seller of purple” and possibly a 
patron of the church at Philippi (Acts 16:12-15), was from Thyatira, which was 
well known for its dyes. 
 
Each guild had its own patron god or goddess, and the frequent feasts of guilds 
were religious in character. The pressure on Christians to participate in the 
idolatrous life of the people was probably linked to the guilds, for their feasts 
were the heart of the social (and commercial) life of the city. To refuse to 
participate meant the loss of both goodwill and business. 
 
The primary god worshiped in Thyatira was Apollo, the sun god and son of Zeus. 
There was little if any emperor worship. The population was mixed, with several 
different nationalities. Though we have little record of a Jewish presence, that 
Lydia was a “God-fearer” (Acts 16:14) may point to a small Jewish population in 
Thyatira (if she was converted there). 
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Address and Messenger Formula (2:18) 
 

To the “angel,” the guardian of the city is addressed on behalf of the whole 
church, undoubtedly, to help the church realize how important the issues were. 
This is the same introductory formula as 2:1, 8, 12, except the opening participle 
is replaced by the title (ho huios tou theou, the Son of God). This is the only place 
in this book where the “Son of God” title is used … and the reason most likely lies 
in the centrality of Apollo, son of Zeus, in Thyatira. It is Jesus, not Apollo, who is 
the true Son of God (this also accounts for the quotation of Psalm 2:9 in 
Revelation 2:27). A frequent title in the Gospel of John (1:34; 3:18; 5:25; etc.), it 
connotes majesty and divinity and is an important message to this weak church to 
center on the true “Son of God.” 
 
The next two descriptions (eyes like a raging fire, feet like polished bronze) are 
taken from the initial vision of Revelation 1:14-15, where they allude to Daniel 
10:6. Yet they also have special relevance to Thyatira, especially the “polished 
bronze,” which refers to one of the major guilds of the town. As stated in 
Revelation 1:14-15, the “eyes like a raging fire” portray the penetrating insight 
and judgment of Jesus … the “fiery-eyed” deity who heaps judgment on his 
enemies. This certainly fits the image here, though Daniel 10:6 is the primary 
source. In the desperate situation of Thyatira, with the cult movement of Jezebel 
running rampart in the church, they need to realize that the exalted Christ is not 
only aware of every aspect of the situation, but that judgment is imminent.” 

(Grant R. Osborne, Revelation) 

 
2:19: I know your works and love 

οἶδά σου τὰ ἔργα καὶ τὴν ἀγάπην  
 

and faith and service and your perseverance, 

καὶ τὴν πίστιν καὶ τὴν διακονίαν καὶ τὴν ὑπομονήν σου,  
 

and you last works more than the first. 

καὶ τὰ ἔργα σου τὰ ἔσχατα πλείονα τῶν πρώτων.  
 
 

Strengths (2:19) 
 

“Following the formulaic “I know your deeds” (2:2; 3:1, 8), four “works” are 
spelled out, linked together by a single (sou, your) at the end of the four to show 
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that together they constitute the “works.” It is interesting that two churches with 
serious problems (Ephesus and Thyatira) also have the most extensive list of good 
“works.” Throughout the NT, whenever a serious exhortation is given, it is 
anchored in positive encouragement (e.g., the use of “beloved” in the Epistles). 
Some (Swete, Beckwith, R. Charles, Mounce, Thomas) think they should be seen 
as two pairs, with the first two the motivating force (love and faith) and the last 
two the results that follow (service and endurance). While this is indeed viable, it 
is more likely that each is to be taken separately (there is no linguistic hint of two 
pairs, as [kai ten, and the] occurs before each of the four).  
 
As often in the NT (though Paul often reverses the two, as in 1 Thess. 5:8; 1 Tim. 
1:14; 2:15), “love” has pride of place. Contrary to Ephesus (Rev. 2:4), Thyatira is a 
loving church, and again it is likely that this is both love of God and of others. It is 
interesting that the only two occurrences of (agape, love) in the whole book are 
in 2:4, 19; the contrast between Ephesus and Thyatira is emphatic. Three of the 
four times the verb (agapao) is used (1:5; 3:9; 20:9), it speaks of divine love, and 
the fourth (12:11) of the willing sacrifice of the martyrs (“they did not love their 
lives so much as to shrink from death”). 
 
Love is indeed a primary characteristic of those who would call themselves the 
children of God. “Faith” (pistin) is even more central to this book (see on 2:13), 
describing not only trust in God rather than in this world but even more a faithful 
perseverance in the midst of oppression and pressure from the pagans. While 
Swete (1979: 94) argues for “faithfulness” here and Thomas (1992: 212) for 
“faith/belief,” it is more likely that the two aspects shade into one another. In the 
parallel 2:13, both terms are found and clarify each other. “Service” (diakonian) 
occurs only here in the book and refers to an active life of care and help, to 
charitable service and ministry to others. As Weiser (EDNT 1:302) points out, the 
(diakoneo, serve) word group differs from the (douleuo, serve) word group in that 
the former connotes “service” on behalf of someone while the latter speaks of 
“service” under or subordinate to someone (the “lord” or “master”). “Endurance” 
(hypomonen) is another major term in the book, referring to an active 
perseverance in the midst of pressure and hard times. It is the key characteristic 
of the “overcomer” who remains true to God even if it means martyrdom. These 
four describe a life of Christian caring for others and faithfulness to God. 
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Again, contrary to the Ephesians, the quality of life in this church was not 
diminishing. They were continuing to grow in their good deeds, for “your last 
works are greater than the first.” Most likely, this is intended both quantitatively 
and qualitatively: There were more good deeds, and they had more impact than 
when Thyatira was a young church. This is high praise indeed.” 
 

2:21: And I gave her time in order that she might repent, 

καὶ ἔδωκα αὐτῇ χρόνον ἵνα μετανοήσῃ, 
 

And she did not choose to repent of her immorality. 

καὶ οὐ θέλει μετανοῆσαι ἐκ τῆς πορνείας αὐτῆς. 
 

Weaknesses (2:20) 
 

As great as their strength were, however, their weaknesses were even more 
severe. Like Pergamum they had grown lax in their theological vigilance and had 
been tolerating the very heresy that Ephesus had rejected. As elsewhere (2:4, 14), 
the basic formula, “but I have this against you,” introduces divine displeasure at a 
serious problem in the church and warns of coming judgment if the situation does 
not change. 
 

1. Tolerance for the Heretic  
 
The exalted Christ uses a stronger verb here than with Pergamum. There the 
church “had” (exeis) false teachers among them; here they “tolerate” (apheis) the 
leader “Jezebel.” The verb (aphiemi) has a wide diversity of meanings (“let go,” 
“leave,” or “pardon,” “forgive”) but in a context like this means “allow,” “permit,” 
or “tolerate.” It may well connote support as well as tolerance and at the very 
least an unwillingness to take an active stand against this pernicious teaching. 
While 2:14-15 considered the Nicolaitan movement as a whole at Pergamum, 
here the comments single out the leader the group at Thyatira, by the code name 
“Jezebel.” The reason for this is obvious. Jezebel was the Phoenician wife of Ahab 
who programmatically led the northern kingdom into Baal worship and sorcery (1 
Kings 16:31-34; 21:25-26; 2 Kings 9:22). While immorality is not mentioned in the 
OT text (the “harlotry” of 2 Kings 9:22 is probably meant spiritually of idolatry 
rather than literally). Baal worship normally was quite licentious, so the parallels 
are close. This leader was a “woman” (gynaika) who “called herself a prophet.” In 
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other words, she claimed that her teaching was a direct message from God. It is 
possible that this means her teaching was not systematic or formal but took the 
form of oracles and pronouncements. The gift of prophecy was essential to the 
early church, and prophets were numbered among the leaders (Ephesus 4:11; 1 
Corinthians 12:28). Women were allowed to prophecy (1 Corinthians 11:5) and 
were counted among the prophets (Acts 21:9). At the same time, there were 
many false prophets in the OT (Jezebel herself had approximately nine hundred [1 
Kings 18:19[). On the whole, no definitive identification of this woman has ever 
been made. 
 
One thing we can state with a sense of confidence: the problem in Thyatira 
centered on the guilds. For persons to maintain their livelihood, some connection, 
indeed membership, in the guilds was a virtual necessity. For Christians, the 
problem was that this mandated participation in the guild feasts, which 
themselves involved “meat offered to idols, since the patron gods of the guilds 
were always worshipped at the feasts. At times this could also involve immorality 
(porneusai, commit adultery). The extent to which these feasts degenerated into 
debauchery is questionable, and many have argued that “commit adultery” here 
is an OT metaphor for idolatry. Whenever Christians refused to participate in the 
feast because such participation would compromise their faith, they faced the 
anger of the pagan populace, and it had economic repercussions if they lost their 
jobs. Thus, while at Pergamum it was a life-threatening situation, at Thyatira the 
problem was more economic and social.  
 
This is the only place in the book where Christians are “deceived;” elsewhere it is 
always unbelievers. It is possible that those who fall into this “error” are 
considered thereby to be unbelievers, but the use of “my slaves” makes that 
unlikely. Braun (TDNT 6:238-49) notes three characteristics in Jewish and 
Christian apocalyptic passages: seduction by evil powers (e.g., the angel of 
darkness), dualism (light vs. darkness, truth vs. error), and eschatology (the false 
prophets claim to be the deliverers of the last day). There is a close connection 
between Revelation and the Olivet discourse in this, as Jesus prophesied of “false 
prophets” and “false messiahs” who would “deceive” many in the church (Mark 
13:5-6, 22; Matthew 24:4-4, 11, 24). Jezebel is seen as a satanic force (this is the 
only place in the book a person wields this terrible power) claiming the Spirit’s 
authority (as a prophetess) but leading many of God’s “slaves” astray into heresy. 
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2. Opportunity to Repent (2:21) 
 
Elsewhere (2:7, 17, 26, 28), God’s “gift” is eschatological and elates to future 
generations (always in the future tense) reward for those who “overcome.” Here 
the “gift” is past (edoka) and relates not to reward but to chance to “repent.” Due 
to the seriousness of the error, the only thing God can give them is the 
opportunity to “change” their ways (the meaning of “repentance;” see 2:5). 
However, the “time (chronon) for that is almost up, and judgment is imminent 
(2:22-23). Jezebel’s willingness to participate in pagan religious practices was to 
“commit adultery” against God. 
 

2:22-23a: Behold, I am casting her into a bed 

ἰδοὺ βάλλω αὐτὴν εἰς κλίνην   
 

and the ones who commit adultery with her into great tribulation, 

καὶ τοὺς μοιχεύοντας μετ᾽ αὐτῆς εἰς θλῖψιν μεγάλην,  
 

unless they repent of her works, 

ἐὰν μὴ μετανοήσωσιν ἐκ τῶν ἔργων αὐτῆς,  
 

and her children I will kill by death. 

καὶ τὰ τέκνα αὐτῆς ἀποκτενῶ ἐν θανάτῳ.  
 
 
 

3. Judgment Oracle (2:22-23a) 
 
This section contains everything that judgment oracles had in the OT except the 
formula “woe to.” Pergamum was given a warning (“otherwise”), but for Thyatira 
the coming judgment is announced as a fact (idou, behold). She had debauched 
herself with pagan gods on a bed of idolatry, so now God would “cast” (ballo) her 
onto a different kind of “bed,” a bed of pain. The imagery of “cast into” means 
that Christ would inflict this suffering on her. The use of illness for judgment was 
common in the Bible. Job’s friends assumed that his suffering was a result of sin, 
and in 1 Corinthians 11:30 both illness and death resulted from “unworthy” 
participation in the eucharistic celebration (cf. 1 Corinthians 11:27-29). Compare 
Exodus 21:18; Psalm 41:3; 1 Corinthians; 1 Timothy 1:20. 
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At the end of 2:22 there is a further chance for repentance for the adulterers: 
“unless they repent of her ways.” However, there does not seem to be that 
chance for the others: “I will strike her children dead.” Therefore, “those who 
commit adultery with her” are those church members who have been drawn into 
her syncretistic teaching and practices but have not yet gone as far as she, that is, 
they have not as yet been “unwilling” to repent and so here are being given the 
same chance she had. It is possible that “with her” refers more to their indirect 
tolerance of her teaching or their following her example than to their direct 
participation with her in those sins (direct participation often has the object in the 
accusative case). In other words, these people were being drawn into her circle 
but had not yet become full members. They are warned here that God will visit 
them with great tribulation. 
 
Jezebel and “her children” (2:23) have already been offered this chance and 
refused; now these partial followers are being given their opportunity. The key is 
that this repentance must be from her works. The sin is still primarily Jezebel’s 
and the deeds stem from her evil influence. This does not mean that they are not 
guilty but rather that they are following her lead. These are most likely not her 
physical children but rather her spiritual “children,” namely those totally 
committed to her teaching. (Compare 2 Kings 10:7; 2 Samuel 12:14; Ezekiel 33:27; 
Revelation 6:8). 
 

4. Warning to the Churches (2:23b) 
 

2:23c: And all the churches will know 

καὶ γνώσονται πᾶσαι αἱ ἐκκλησίαι ο  
 

that I myself am the one who searches [the] kidneys and [the] hearts 

ὅτι ἐγώ εἰμι ὁ ἐραυνῶν νεφροὺς καὶ καρδίας  
 

and I will give to each one of you according to your works. 

καὶ δώσω ὑμῖν ἑκάστῳ κατὰ τὰ ἔργα ὑμῶν.  
 

2:24: But I say to the rest of you who are in Thyatira, 

ὑμῖν δὲ λέγω τοῖς λοιποῖς τοῖς ἐν Θυατείροις, 
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as many as are not having this teaching, 

ὅσοι οὐκ ἔχουσιν τὴν διδαχὴν ταύτην,  
 

the ones who have not known the deep things of Satan as they are saying. 

οἵτινες οὐκ ἔγνωσαν τὰ βαθέα τοῦ σατανᾶ ὡς λέγουσιν·  
 

I am not casting upon you another burden; 

ἄλλο βάρος, οὐ βάλλω ἐφ᾽ ὑμᾶς 
 

2:25: nevertheless, what you have, hold until I shall come. 

πλὴν ὃ ἔχετε κρατήσατε ἄχρι[ς] οὗ ἂν ἥξω.  
 

2:26: And the one overcoming and the one keeping my works until the end, 

Καὶ ὁ νικῶν καὶ ὁ τηρῶν ἄχρι τέλους τὰ ἔργα μου,   
 

I will give to him authority over the nations 

δώσω αὐτῷ ἐξουσίαν ἐπὶ τῶν ἐθνῶν  
 

2:27: and he will shepherd them with a rod of iron as vessels of clay are broken, 

καὶ ποιμανεῖ αὐτοὺς ἐν ῥάβδῳ σιδηρᾷ ὡς τὰ σκεύη τὰ κεραμικὰ συντρίβεται,  
 

as also I have received from my Father, 

ὡς κἀγὼ εἴληφα παρὰ τοῦ πατρός μου,  
 

and I will give him the morning star. 

καὶ δώσω αὐτῷ τὸν ἀστέρα τὸν πρωϊνόν. 
 

2:29: The one having ears, let him hear what the Spirit says to the churches! 

Ὁ ἔχων οὖς ἀκουσάτω τί τὸ πνεῦμα λέγει ταῖς ἐκκλησίαις.  
 
Christ now turns from the Thyatira church and the followers of Jezebel to address 
the readers in language reminiscent of the call to listen (“what the Spirit says to 
the churches,” 2:7,11,17,29). But here the language is stronger. Christ is pouring 
out his judgment so that all churches will know). The result of Christ’s activity 
against the cult movement is that “all churches” will be warned by “knowing” of 
his power in judgment. In the future they will see the hand of the Lord fall upon 
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these evildoers, and at that time they “will know” that there is no escape. This is 
the only proper response after two consecutive churches have allowed false 
teachers in their midst. This cannot be allowed, and it is time for the other 
churches to “realize” the seriousness of the issue. (Compare 1 Timothy 5:20) God 
wants the churches to know, that I am the one who searches the feelings and the 
thoughts. Therefore, “all churches” had better examine their own house, lest the 
same judgment befall them, for they will not get away with their sins.  
 

5. Further Words for the Faithful (2:24-25) 
 
In contrast to the cult, the faithful believers are promised they would receive “no 
other burden.” The “you” who have remained true to the Lord have two 
distinguishing characteristics: a refusal to succumb to the false teaching and a 
rejection of the Satan-inspired “deep things” of the cult movement. (Compare 1 
Corinthians 2:10; Acts 15:28) The Lord will impose “no other burden” on them 
“than” to persevere until he returns, “keeping a firm grip” on the traditional 
truths of the faith (Mark 7:3; 2 Thessalonians 2:15; Colossians 2:19; Matthew 
8:11; 24:14; 2 Peter 3:10). 
 

6. Challenge to Overcome and Call to Listen (2:26-29) 
 
This is a complex passage, containing both a clarification of the meaning of 
“overcome” (2:26a) and a twofold promise (2:26b-28). It is only Christ’s deeds 
that can be the basis for Christian victory. The evil deeds of a Jezebel or the 
incomplete deeds of the individual Christian are insufficient. The two promises to 
the final overcomer are great indeed. The first eschatological promise (2:26c-27) 
is astonishing in its breadth and implications. It takes the form of an incredible 
paraphrase of Psalm 2:8-9, a passage interpreted messianically in the first 
century. The exalted Christ here replaces the psalmist’s “inheritance” with the 
idea of a new “authority” given to the conqueror over the “nations,” probably as 
a thesis statement for the meaning of the whole. The second eschatological gift to 
the conqueror is “the morning star” in verse 28. Christ allows the church to share 
in his messianic authority and allows the church to share also in his messianic 
glory as the “morning star.” 
 
Concluding this letter is the familiar call to listen, which again challenges their 
willingness to hear the truths of this prophecy and to obey the demands of the 
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“Spirit.” The implications go beyond the situation in Thyatira to address all the 
“churches,” for the problems are found everywhere. 

(Grant R. Osborne, Revelation) 

 

++++ 
“Lectio Divina” 
Divine Reading 

 
Reflect: How can you tell when a teaching is true? How can you tell when a 
teaching is false? What are the dangers of false doctrine and how can it affect 
your spiritual life? Do you believe you are growing in love, faith, service, and 
perseverance? How can your latter deeds be greater than your first? 
 
Pray: Dear Lord Jesus, keep me strong in my commitment to your Word and way. 
Help me to study to show myself informed and empowered to do your work in 
the world. Please help me Lord to hold firm and stand on what is right and true. 
For Christ’s sake Amen. 
 
Act: Along with prayer and meditation, make a list of the ways you show love, act 
in faith, are serving the Lord by serving others, and persevering through challenge 
and temptation. 
 
Resources for this study: 
 
Life Application Bible Commentary 
Revelation, Grant R. Osborne 
Reading Revelation, C. Marvin Pate 
Revelation, N.T. Wright 
Exegetical Commentary on the New Testament: Revelation, Buist M. Fanning 
Reading Revelation Responsibly, Michael J. Gorman 
Discovering Revelation, David A. Silva 
Revelation, Mitchell G. Reddish 
Revelation, Amos Yong 

 


